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INTRODUCTION

The world has been greatly blessed throughout biynine efforts of godly women.
Examples of such women are strewn through the Nestafment, including a number who
ministered to Christ Himself. It would be diffi¢ub comprehend or fully appreciate the
countless, and often unknown, efforts of godly waroéthe past and present.

The changing roles of women in society over the dasades have spawned an
increasing desire by women in the church to exphead opportunities for ministry. This
breakdown of traditional barriers and stereotypay hmave provided women additional avenues
of ministry that would have been culturally frownggon in previous generations.

As old moors are laid aside one is forced to asikeife are any real limitations upon what
women may do in the ministry and worship of the ¢&filirch. If cultural restrains are no longer
holding them back is there anything that they caindo?

Certainly the modern Christian should first lookhe Word of God for guidance in all
that he does, and this is no less true in seekimtgtermine what, if any, such limitations should
be placed upon women. As stewards of the wordaaf ®e must be swayed by neither the
traditions of our elders on the one hand, nor téeds of our times on the other. We must place
both past and current culture aside and investidelirections found in God’s Word.

This study will endeavor to find and examine thblBal texts pertinent to the limitations
placed upon women in the ministry and worship effiiew Testament church. Effort will be
made to filter out any influences of contemporarure, in order to determine God'’s
instructions on this most relevant subject.

| TIMOTHY 2:8-3:13

This passage is the largest section in the NTrexty deal with issues related to women
in the worship and ministry of the New Testamentrch. A proper understanding of the
principles within this section will greatly benedfforts to grasp the meanings of the remaining
passages that address this topic.

Universality. Paul first addresses the men then &mmin addressing the men he uses the
phrase “in every place,” and later uses “likewias”he shifts to the women. One can thus infer
that the principles are not limited to a given lecéut have a universal application.

Within the Public Gathering of the Church. “Theagdein every place appears four
times in Paul's writings. . . . All four timesri¢fers to the official assembly of the churéh.”

This focus on the public assembly of the churdiss seen in Paul’s stated purpose for writing
this epistle (3:14-15), "l write . . . so that ymay know how one ought to conduct himselthe
household of Gadwvhich isthe churchof the living God . . .” (emphasis added).

Public Prayer. To the men¥np), Paul states the need for prayer. According to
Moulton avnp refers to “a male person of full age and statuseg@osed to a child or
female...Z Thus, this passage refers to “. . . males whaaalead in public prayer’”

! John MacArthur, “1 Timothy,The MacArthur New Testament Comment&@ficago: Moody Press,
1995): 74.
2 Harold K. Moulton,The Analytical Greek Lexicon ReviséBrand Rapids: Zondervan, 1978): 29.
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Comparable instructions are absent in the sectidneasing women (vs. 9-15), giving the
natural inference that Paul intended for men anduaonen to lead in public prayer.

In this section addressed to men Paul also mentidisg up holy hands.” Except for
one reference to Christ lifting his hands just pt@His ascension, this concept is found in the
NT only here. This is “{a] common posture for gay. . .* MacArthur adds, “The Old
Testament saints frequently prayed lifting up tiainds. . . . But Paul's emphasis here is not on
a particular posture . . . [but] a holy lifé. Thus, the only NT reference to the practice ififig
holy hands” in the church is a reference not tawmiqular action but to one’s heart as he prays.
Furthermore it is directed to “men” as separatenffaomen.”

Proper Adornment. As Paul’s focus shifts from tien to the women, he first mentions
the need for modest dress and a life adorned bgl gomoks are necessary for women in the
worship service. As has already been statedngtauctions in this section are for women “in
every place,” and not in a unique locale or sitwrati“By the use of ‘similarly’... the demeanour
of the women, as the integrity of the men ([v.]i8)elated to the prayer-meetindji’e., the
public assembly of the church.

The Requirement of Quietness. In verses 11 arfélaitwice states that women should
be quiet. Paul useguyia, which means “quietness, rest” or even “silenceBtuce opts for the
former definition for he states, “There is no qigshere of a ban of silence being imposed upon
women. . .. The intention is rather to forbide#f-assertive attitude, and to require that women
be marked by restraint and a readiness to dispygutalities of ‘quietness’ and full
submission.®

To whom are these women to be submissive? Some &ngt submission is towards
their husbands. Others believe their attitude tdveaurch officials is what Paul has in mind.
However, since Paul doesn't specify the objechaif submission it seems best to conclude his
concern is the need for a general attitude of sekiomn.

Paul then states the negative of the same instrudtYomen are not to teach nor to
exercise authority over men. Teadld@oeiv) “has the unambiguous sense of ‘to teach,’ ‘to
instruct.”® andadBevtéw translates as “have authority, domine®rto govern one, exercise
dominion over one® Addressing these two prohibitions Bruce says‘thiselates to teaching
in the church in the presence of men and to thetlfiat authority in matters concerning the
church is not committed to wometf”

MacArthur makes special note of the tenséi6tioerv. “By using the present infinitive
instead of the aorist, Paul does not forbid woneeteach under appropriate conditions and

3 Charles C. RyrieThe Ryrie Study Bible; New American Standard Tatisi (Chicago: Moody Press,
1978): 1817.

* Ibid.

® MacArthur (1 Tim.), 75.

® F. F. BruceThe International Bible Commentary with the Nevetnational Versior(Grand Rapids:
Zondervan, 1986): 1477.

" William F. Arndt and F. Wilbur GingrichA Greek-English Lexicon of the New Testament aherOt
Early Christian Literature, 2" ed. (Chicago: University of Chicago Press, 197%)9.

® Bruce, 1477.

® Gerhard Kittel,Theological Dictionary of the New Testamé@tand Rapids: Eerdmans, 1964): vol. 2,
138.

1% Arndt, 121

1 Joseph Henry ThayeGreek-English Lexicon of the New Testanf@rand Rapids: Zondervan, n.d.):
84.
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circumstances, but [forbids them] to fill the o#fiand role of the pastor or teacher in the life of
the church.*®* As another present infinitive the same principlesild apply toav0evtéw.

The concept of teaching in the public assemblyagye¢o envision, at least in a general
sense. But the concept of having "authority" axéers in the church may not be so clear in
western culture. What did Paul have in mind apdraed this prohibition? As already noted
avBevtém means to have authority, to govern, or to exerdas®inion, and Paul contrasts it to
an attitude of quietness. Therefore, it would séeamh this prohibition applies to positions of
spiritual leadership, boards that dictate gendrafiach policy, and any other position in which a
woman might be "bossing men around."

“Allow” ( é¢mutpénw) is a word that is very fitting for modern timeshig word “...is
always used in the New Testament to speak of pngnsomeone to do what they desire to
do.”™ One would likely be hard pressed to find a tinfewwomen wanted and labored more
for positions of teaching and authority in the diurPaul's message to such women is clear: “|
do not allow it.”

The Reason for Quietness. Paul defends this mgeint for a quiet spirit by two
arguments. First, he states that the order otioreaupports this principle. “Paul... establishes
woman'’s subordinate role not in the Fall, but ia tlivine order of original creatiot™ The
implication is that since the woman was created hslper for the man her position does not
allow for her to rule over him or to give him ditemns.

The second argument is based upon the fact tihheiRall the woman was deceived. “A
further plea for a submissive spirit is based anféict that the woman in succumbing to
deception revealed a tendency which disqualifiedefadership.** With a greater potential for
failing to recognize sin, Paul reasons, the wontmulkl not be given a position of authority or
teaching in the institution designed to stand agjasach error.

In this defense Paul provides further support ieruniversality of the restriction. The
order of creation and the deception of the firsma&a were as applicable to any church of the
first century as it was to Ephesus where Timothyistéred. Furthermore, there is no reason
that it is not equally applicable to the churcleary point in her history, including today.

In studying this passage two exegetical questiomseaconcerning the phrase “to teach or
exercise authority over men.” First, are these pwahibitions, or is there just one that is
repeated? The second question is, from a gramaha&t@wvpoint, are both verbs qualified by
“men” or just to the latter one. Regrettably resbdo date has found no author who has offered
an exegetical explanation for either of these qoest

The answer to the former question would probahiyeséttle practical difference in
application, except maybe limiting the scope ofdh¢hority to areas related to church teaching.
However, until findings are made to support anothew it seems best to understand this
passage as two prohibitions.

Assuming there are two prohibitions, then the sdaprestion is material. Even within
the limitations of the church’s public meetings §y.there is an obvious difference in the
prohibition to teach men and the prohibition toctealtogether. The latter would include the
former, but would also exclude women teaching mather public setting, including the
instruction of other women and of children. Wislech a thought may go against the grain of

13 MacArthur (I Tim), 86
¥ bid.

% bid., 88.

18 Bruce, 1477.



contemporary culture and practice, an honest exedstudy of the scriptures requires that one
first understand the meaning of the scripturesthad judge customs by that understanding, not
visa versa.

The broader application of the prohibition appeatsgetically possible, if not probable.
In the Greek text the second prohibiti@bde avOevtelv dvdpdo) is introduced byvde, which
normally provides a minor break in the sentence;hnlike a comma in modern sentence
structure. In fact, the Greek New Testament byédhBible Society (USB) actually separates
this phrasevith commas.’

Paul's arguments for these prohibitions seem teigeoa degree of support to both sides
of the argument of limitin@wWdoxelv to men. If the susceptibility of women to deceptis the
understanding of the argument in v. 14, there issagon to assume that they are less susceptible
to error when teaching other women or childrenfatt, if this is Paul’'s reasoning it is these
people who are more susceptible to deception @i@nen and children) that one wouldt want
to be taught by one susceptible to deception Hersel

On the other hand, the other argument (the ordereation (v. 13)) lends itself to the
understanding thailddoxewv should be also be qualified by "men."” The fact tha woman
was created to be a help for the man and not @ssa\(cf., | Cor. 11:8-9) would have
implications on women teaching men. Yet it prosis® apparent support for prohibiting
women from teaching either children or other wom@me may, however, contend that this
argument addresses the second prohibition whildérdteprohibition is addressed by the
argument in v. 14.

Some would interject that scripture elsewhere stppgsing women as teachers
contradictory to the interpretation outlined abowe.Titus 2:4-5 older women are instructed to
encourage younger women in certain aspects ohitie fHowever, the subject matter listed in
this passage is not the precepts of the faithhmiptactical applications of those precepts. More
importantly, there is no indication that this enamement was to be done in a public forum, let
alone within the structured ministry the churchert@inly there is no indication that women were
involved in teaching men.

Il Timothy 1:5 implies that Timothy received his @tian faith from the care of his
mother and grandmother. This, however, cause®nfict because there is no implication that
such indoctrination was done in the public minigifya church. In fact, while it may be implied,
this passage does not expressly state that Tinsatigther or grandmother taught him. Such
training could have been received in the synagoguwsewhere.

To summarize the findings thus far, it can be stath a large degree of certainty that
God through the pen of Paul excludes women frorrhieg and exercising authority over men
in the public assembly of the church. Their teaglof children and other women in the public
assembly is exegetically unresolved.

The Scope of Application. Some would argue thatesthis section is within the setting
of public worship then these principles only apjayhe modern day “worship service” and not
to other church ministries. Certainly there anaitk to the application of these principles, but
sufficient grounds are lacking to limit them to tBenday 11:00 a.m. and 6:00 p.m. hours. The
worship service of the NT apparently included tiwigen various ones shared their insights and
encouragement (I Cor. 14). The Bible specificatites that there were “prophets and teachers”
(Acts 13) in the NT church, and it seems quiteljikbat they taught during this time of

" Kurt Aland and Matthew Black, et alhe Greek New Testamer® ed. (New York: United Bible
Societies, 1968): 722.



corporate worship. It is therefore likely that ti@hristian education” which is now assigned to
Sunday school or other small group ministries waglacted in the setting of their worship
service. Without a Biblical reason to the contraing modern Christian is left to assume that the
rules of conduct for the public assembly in thetfirentury church also apply to the various
public ministries that were once a part of the \Wwgrsissembly, but are now conducted in a
slightly different format.

A lot has changed in the two millennia since Pduf®. How is one to apply these
instructions to teaching given in the form of thienged page, video or any other form of modern
media? Is it proper to use such media if the naseare produced or presented by a woman?

The greater vulnerability to deception (v. 14) wbséemingly be equally problematic in
any media used for Christian education. And stheepassage gives no hint of any media-
related limitations it seems best to apply the sartes to all teaching regardless of the media
type. If it is wrong for a woman to produce org®et a certain lesson to a class in person, then it
is presumably wrong for that class to listen togame lesson via satellite feed or printed page.

Another question that regrettably must be regulgrppled with is what should women
do if men won't do the job God has reserved fomtheThe answer is simply, “Leave it alone.”

“Many women are tempted to go beyond their biblrcdés because of frustration with
Christian men . . . who do not responsibly fulfiie leadership assignments God has
given them. . .. [However,] for a woman to takezoman’s role because he has
neglected it merely compounds the problem. lbispossible for a woman to substitute
for a man in such things. God often has led wotoato work that men have refused to
do, bl:llztg He does not lead them to accomplish thak Wwwough roles He has restricted to
men.’

Pastors? Having established the teachings found in 2:11tH& discussion of women as
pastors is a mute point. “Paul here applies thé tna taught in 2:11-15: Women are not to be
the leaders in the churcR? However, since there are additional argumentslifallowing
women to hold the position of pastor, verses 1-Ghafpter three will be briefly examined.

The Greek text in v. 2 describes the pastanap (“man”) which, as discussed earlier,
refers solely to one of the male gender. Veratsd states that the pastor must be one who rules
his own household well. 1t is the clear teachihgaripture (Gen. 3:16, Eph. 5:23) that the man
is the one God assigned to rule the family. Fawoaian to be a pastor would require that she
rule her husband, which is contrary to the Bibteaching that he is the head of the family and
she is to be subject to him. Surely God is notatldor of such confusion.

Deacons. The same two arguments used in the disousf the office of pastor also
apply to the discussion of deacons. The Greekuses the same words for “men” and “rule”
here as in the previous section.

Some understand v. 11 to contain a parenthetiadrsent that addresses the office of
deaconess. ltis felt that the absence of direstiv the wife of the “higher” position of pastor
would make the presence of directives to the wofedeacons unlikely. This argument is
logical, but finds no real support from the texseif.

On the other hand, it could be logically argued tha verse deals with deacons’ wives.
It would be an awkward flow of thought for Pauladdress the position of pastor (vs. 1-7), move
to deacons (vs. 8-10), then to deaconesses (vthEh) back to deacons (v.12-13). This point of

18 MacArthur (I Cor.), 393.
19 Since Titus 1:5-9 is essentially a parallel ts hassage it will not be considered separately.
20 MacArthur (I Tim.), 95.



view has the support of the much stronger exedetigament based upon the userobairag
inv. 11. This is the common word for woman antewilt is translated as “wife” twice in this
very context (vs. 2, 12). Thus, there is reasdpeteeve that God had no intention for women to
fill the office of deacon.

ACTS 18:26
This passage contains the historical record of ldgakceiving a fuller understanding of
“the way of God” under the help of Priscilla andullg. Specifically, the scriptures state that
this couple “explained”éE¢0evto — third person plural) these things to Him.
Although Priscilla was a part of this “team” thastructed Apollos this is not in
contradiction to Paul's directives for women iniivil 2 discussed earlier. Acts specifically
states that the two “took him aside,” i.e., outha# public arena, in order to teach him.

GALATIANS 3:28
Only a brief notice will be made of this passag@me claim that the phrase “... there is
neither male nor female, for you are one in Chriistlicates all distinctions between the genders
have been abolished. MacArthur aptly addressem#iger when he pens, “Oneness in Christ
did not obliterate the distinctions between Jews @antiles. Nor did it remove the functional
differences between slaves and masters. . . . Whg, should we assume it did so between men
and women?? This passage, therefore, has no relevance togieaf this research.

| CORINTHIANS 14:33b-35

This passage may be considered as a specific apphdo the general principles found
in | Timothy 2. But before a study of the passsgendertaken the question of authenticity must
be considered. Fee points out that the authgnti€ivs. 34 and 35 is questioned, yet later admits
that “...they are missing from no known manuscriptd are found in the majority of witnesses
at this point....** Since UBS gives these verses a “B” rating (having only a small degree of
doubt to the text's authenticity), this study asisume them to be genuine.

The broad context of this passage begins in chdjteiOver the course of this three-
chapter section Paul addresses the question duspigifts. As he progresses into chapter 14
his focus narrows primarily to the gifts of tonguesl prophecy. It is within this context of
spiritual gifts, and these two gifts in particultvat this passage is found.

The first items to be considered is the placeméfast part of v. 33. According to the
TR, AV and others the whole of v. 33 provides tbaauding thoughts of the previous sections.
USB, along with Nes, ASV, NIV and others place sagaaph break mid-way through the
verse?* Thus the new paragraph would begin, “As in &l tongregations of the saints, women
should remain silent in the churches....” (NIV)

The second half of verse 33 seems to fit best vatie 34. The phrassin all the

churches of the saintsis not logically related to God'’s not being a Giddonfusion.

2L A measure of caution should be taken at this pditite instance sited is given as a historical atof
events that took place, with no specific statemngade concerning the validity of those actions.héligh one is
probably correct in assuming that the actions tdkeRriscilla were acceptable to the Lord, the @agsdacks
specific proof of such acceptance.

“2 MacArthur (I Tim.), 85.

% Gordon D. Fee, “The First Epistle to the Corinttsid The New International Commentary on the New
Testamen{Grand Rapids: Eerdmans, 1987): 701-702.

2 Aland, 611.



The phrase does, however, make a logical introdo¢t L et the women keep silent in

the churches; for they are not permitted to speak. Paul was emphasizing the fact that

the principle of women’s not speaking in churchvesrs was not local, geographical, or

cultural, but universain all the churches of the saints.”®

In looking at the passage under considerationatgeldegree of commonality it has with
| Timothy 2 is striking. As previously alluded ¢e. 33b), the universality of the forthcoming
principles is found here as well as in the Past6pastle. Both command women to have a
submissive spirititotacow). The statement here that this principle is distaéd in the Law
may be compared to vs. 14-15in | Tim.

The need for quietness is also stated, but theeaadiand context of this passage may
have influenced Paul to select a stronger word bigansed with Timothy. Instead@duyia
Paul usestydtwoav. This is the present imperative form of the vermning “to say nothing,
to keep silent?® “Despite protests to the contrary, the ‘ruleelfss expressed absolutel§/,”
which would mean that Paul allowed not deviatiamirthis “rule.”

“N ot permitted to spedloosely parallels | Timothy's prohibitiortd teach; but there
are some notable differences. The prohibition Ieeli&ely in reference to speaking in tongues
and prophesying, which is the subject of the immatdcontext. “Whatever this restriction
means, it must include tongues and prophé&yThere is also the conspicuous absence of any
qualifier (e.g., "to men") to this prohibition.

Whatever tonguegiwoo®v) may be, it along with the interpretation of toegu. . . are
temporary sign gifts that are not genuinely aciivthe church today?® As such this gift is
irrelevant to the purpose of this study. Prophemooenteia) ". . . simply means 'to speak forth,
to proclaim. . . . [P]rophecy is the proclaiminitloe Word."° This at times included the ability
to proclaim coming events or other direct revelaiof God, but it normally involved
proclaiming the truths found in the written Word@éd. It is closely related to the concept of
preaching. The four daughter of Philip were calig@dphetesses” (Acts 21:9).

Verse 35 is problematic. In English this verseespp to deviate inexplicably from not
only the immediate contest of prophecy and speakitgngues but even from the broader
context of spiritual gifts. If removed from thisrtext then women must refrain from not only
the simplest question but also even the smallaseno the public assembly.

The introductory phrase in v. 3Ei(0¢ 11 uaBetv 8éAovaov) is pivotal in gaining a proper
understanding of this versa.is translated “a certain [thingf*and®é\ovoly means “to be
resolved or determined, to purpo$é.Thus, the phrase is more literally translated®st/And
if [the women] determine to learn a certain thing....

The use ofiab¢tv requires a more in-depth examination. “The basamng [of
uavddavo in the Greek world] then gives us ‘to experiencg. The noun formyaénig,

% John MacArthur, “I Corinthians,The MacArthur New Testament Commen{&fyicago: Moody Press,
1984): 392.

%% Arndt, 749.

' Fee, 706.

28 Ryrie, 1746. (See also MacArthur (1Cor.), 392 BnilV. Grosheide, “The First Epistle to the
Corinthians,"The New International Commentary on the New Testaf@and Rapids: Eerdmans, 1953): 341.

29 MacArthur (1Cor.), 306.

0 bid., 303.

3 Thayer, 625.

%2 bid., 285.

¥ Kittel Vol 4, 391.



“disciple”) “. . . is the usual word for ‘apprengic’** Since". . . Paul never uses{0siv] for
mere information . . . *® more is obviously involved ina®eiv than asking a simple question.

This idea of protracted learning meshes well whth ¢context of women who were
exercising their gift of prophecy, even as a sttidarthe public assembly. These women may
have been prompted by their gift of prophecy toiasttepth questions, with the effect of
focusing the service towards “a certain [subjelbf shooses.” Paul says such an exercise of the
gift of prophecy by a woman, even if genuinely ppted by the desire to learn, is inappropriate.
Thus a woman is not able to dodge the prohibitibmsong the gift of prophecy by simply stating
that she's only a student trying to learn.

Furthermore, in v. 32 Paul precluded another olgecthat the woman can not help but
follow the stirring within her. Paul gives the peiple that the believer is not powerless to
control the prompting of the spiritual gifts.

Fee holds that these verses are not authentic $etlaey “stand in obvious contradiction
to 11:2-16. . . ¥ Consideration will now be given to this lattespage and determine if, in
fact, such an unavoidable contraction is present.

| CORINTHIANS 11:3-16

This passage primarily focuses on the need forestibn among the women at Corinth,
and it particularly addresses their abandonind'sfimbol of authority” (v. 10, NASB).
“Underlying Paul’s reasoning is the principle obgction.”®” Thus, at the heart of this passage
we find it in agreement with the passages alreagbudsed (I Cor. 14, 1 Tim. 2): The need for a
submissive attitude among women in the church.

For the purposes of this study a full expositiothid passage is not necessary. There is,
however, a need to address some of the specHipscifically, v. 5 makes reference to praying
and prophesying by women, and the shame that thatBian women bring upon themselves
when they do so with their head uncovered. Theatgn that women were praying and
prophesying seems to be in direct conflict with ihderstandings of | Tim. 2 and | Cor. 14.

Some argue that this is not a contradiction withpcli4 because there is no specific
mention of public worship her&. While no mention is specifically made of thistmgin the
public assembly, it is hard to imagine from theatdigsgion that the setting is any other than a
form of public worship.

Since the main subject of this passage is the nogpiteness of abandoning the symbol
of submission, v. 5 must be seen as only an examgpldighting that inappropriateness. In
other words, the subject of women praying and pespimg in the public assembly is only
incidental to the main subject of submission. THamg the case, it is only natural that Paul did
not wish to deviate from the main issue in ordeaddress yet another error committed by the
women at Corinth. Paul’s silence in addressinggsbee of prophecy and praying at this point
should not be misconstrued to imply his acceptafche practice. “... In the light of what he
says in 14:34-35, it is doubtful that Paul approwéthose activities by the women at Corintf.”

*bid., 416.

% |bid., 408.

* Fee, 702.

% Bruce, 1370.

38 W. Harold Mare, “1 Corinthians;The Expositor’'s Bible Commentaf@rand Rapids: Zondervan,
1976): 277; Grosheide, 342.

3 Ryrie, 1741.



Paul did in fact discuss this second error in #etign on spiritual gifts, which begins in the
following chapter.

In the study of this passage no contradiction wasd between it and | Cor. 14, or with
any other passage previously considered. Contoaiye observations of Fee mentioned earlier,
this passage dovetails with all that has been dé&yed in this study.

CONCLUSION

That women were very active and prominent in théyédl church is beyond question.

Chloe, the “Elect Lady”, Phebe, Priscilla and atledther very key ladies can be found in the

life of the NT church.

The dependence upon godly women in the work o€hugch is just as great today.

Many ministries simply would not survive were ittror the efforts of such women.

There is, however, clearly limitations given in td&€ concerning women in certain areas

of ministry and worship. A summary of these lirtidas includes:

1 Women are to be characterized by a submissiveg gpitit in the public ministries
and worship of the church. This is the key issueach of the major passages dealing
with women in the church.

2 Preaching or other proclamations of the faith,(peophesying) or speaking in
tongues during the public assembly would be conti@asuch a spirit.

3 Teaching, at least being the teacher of men inbiggassembly, would be contrary to

such a spirit.

Having a position of authority over men would atsocontrary to such a spirit.

Apparently the leading in public prayer is intendedbe limited to mef\’

The acceptability of women teaching other than meamy public assembly of the

church is inconclusive, exegetically speaking.

7 Evidence is not conclusive, but appears to ledavar of the acceptability of women
exercising any and all God-given gifts and minggroutside of the public assemblies.
The instances sited of women prophesying and esaeching men theology are given
in a light that suggests the acceptability of sacton.

o 01

MacArthur's comments provide a sobering perspedbtvis research, and will be
guoted again as a conclusion: “Women may be higifigd teachers and leaders. But those
gifts are not to be exercised over men in the sesvof the church.... When any part of His
order is ignored or rejected, His church is weaklleaned He is dishonored.... He cannot be in
control where women take upon themselves rolesHbdias restricted to mef”

“0 This student assumes that it would be acceptabledmen to lead in public praying when among a
group composed solely of women. While not spediiffcaddressed in the passages in this study, woakd not
contradict instructions found in them.

*1 MacArthur (1Cor.), 392.
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